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DESIGN OF ISLAMIC EDUCATION BASED ON LOCAL WISDOM
(An analysis of Social Learmning Theories in Forming Character through Ngejor
Tradition in Bali)
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Abd. Aziz, STIT Al-Amin Kreo Tangerang
Fatkhul Mubin, STAI Al-Hikmah Jakarna
Ahmad Zain Sarnoto, fasting PTI0 takarra

Adbsrrace

Thiz peprer discivses the desion of charpcter edvcation i an FBlamic perspective theeigh ol wisdom in
Jembrana Regency, Boll Provinee, The focus af ihis sy is to explain the analvas of social Tearming
thieaary G charecter Iullding tvough Ngefot rerainion e Hisdu ool Muzliog eommanites (v Sembirama,
Sources af tie date were obvained dengh amstmcnmed ehservaions and interviews from Aped to Asgess
2009, Iy i analvsis. this sty sses social learming theery Albers Bandura's { P925-20098 The results of
this sy show that the charpoter of Hindw amd Mustim commpnities in Jembrines fo Be hnmanis,
plurealinr and telerant, com be formed troagl e ererditon of Ngeper. Based on the amalysis of this theary,
the characiers can be formed in several phiases, they avez 1§ Plase of anention; 2} Retention plase; 3)
Mimic phare; 1 The motivational pirase, followed By modeling, recalling whar wox observed, o thai the
reciprocal deferminlsl 5 g posinve reciprocal mreraciion and 15 afoohed Tooevery seal Govelved b the
fradicion of Ngefor .

Kevwards: Characier, Reciproca! Detersmimist, Modeling, Nuejor,

LINTRODUCTION

Thiz paper discusses an anolysiz of secinl leaming theory Albert Bandura’s in the wadition of
Mpefed aims 1o form the humanis, ploralis and iolerant character in Bali. L wisdom or tradition is
oie pan of natoenal educatbon. This is stated in articke | paragraph 13 of the National Educaiion System
Low Mo 20 of X003, that is imformal education s educution of the family and the community. That means
focal wisdom or lecal commuonity traditions can be swd as an informal edwcation path. In #s
administration. informal education s regulated in @cle 27 of the Mational Education Svstem Law and
Government Regulation Mo, 17 of 2000, that & "informal edveation = camed oot by fomibes ond the
environment in the form of independent learnmg petivities with the aim of forming the chorscter, holbits
und behavior of mdividuals i the future”,

The merpretation of that law is the tmditien o local wisdom, means 8 view of life, science. and
vaunowflle stmtegics in the form of activities, cormed oot by the local community os well as &g o
means o answer various problems in meeting their meeds. b oan inforsal education channel. Local
wisdom can also be interpreted a5 a system kn the social, political, culeal. econemic and environmental
structure that lives i the bocal commuity . (Suwardi Endrasaara, 20600, p. 305

Meverthebess, there ame still many views that discourage the meanimg and role of local wisdom in
fomming a person's charcter, eapecially if it 5 associaied with Islamic education, One of view dhat
"discredits” the important role of local wisdom in froming the choracter of a person 15 the Salafi-Wahobi
gmap, who in their da'wah always wants to punfy Islamic deachings, Muslim commanities who use local
wisdom as & means o imteract with communities of different religions and cultures ase often referved 10 a5
swvnorette groups that combine the teachings of lam with other belbefs or s a society that has s
implomented Islanuc Lew in a Saffecdi. Thoeir apprecivtion of the natural envimonment s misundersiood as a
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form of undersanding that is influcnced by wnimism or us an act of shick that @5 probibited by religion,
( Mosir, 19949, p, #2)

Meeler B oone of the msny local wisdoms in Bali deat s clesely melated o huiman psyche. Here the
robe of cognitive activey and student learning is camed out by abserving human behavior. and seeing
humans us people who influence their environment os the environment affec@ermseives. In other words,
the tradition of Meebw in social learning theory invites individoals m keam a bot about behavier through
imiacion/modeling, in fact, withow the reinforcement it receives.

This kind of learning process B ako called "observational leaming” or leaming throash
obzepvation. {Bandura, 1971, p. 6} For example, parents are o mesdel for their children, feachers o
todels for students, beaders are robe models of subordinates, and comemunity leaders or religious beaders
ure rade models for the commmnity, {Bandura, 1571, p. 20

If related o lamic education. Alberr Bandusy's framework of thinking is in line with the
understunding of Islamic education as described by Anumardy Arra. According 10 Azywmandi Az,
Islamic education = more than just o feaching process, if teaching only focuses on the process of mere
transfer of knowledge, but edocation encompasses eversthing, that is shaping the awareness and
personality fcharacter) of students based on religious and culiural values which can then be mnherted o
the younger generarion. [Aze, 1999, p. 3)

This theory 15 based on the proposition which = msuffcient in explining hew behavior develops
and persists and pays little atsention o the social comntext mowhich this behavior arises, is also less gwore
af the fact that many npocant leaming evems occur with the mediatbon of others. s means. while
observing behavior, individualz learn do imitete that behavior or §) some cases make others 1 model for
themsel vos, (Bandusa, 1970, g, 4 The imgortunce of presenting an analyss of social leaempg theors in
the tradition of Meepor, becanse of tradition or local wisdem that is twisting the slope in the community is
one of the socio-cubural mechanisms that s believed and has proven to be effective 1= o meuns of shaping
chamcier, perpetuating brotherhood | and creating zalidarity among citizens who hove instibiticnalized and
crystublized in social and cubtvrl order. (Azra, 2032, p. 22)

@

Prugmaticolly, baming theary cen be understond 020 peneral principle or o collection of
imerrelmed principles and is on @f@lanation of a number of facts and discoveries relating to learning
events. {Svah, 2000, p. 19) Whike social beaming theory is an extension of raditional behavioral keaming
theory (hehavioristic). Socil leaming theory pccepis most of the ponciples of @havioral feorning
theeries, buf gives more emphasis o the impression of cues on behavier, and oo internal mencal
proceszes, 5o in theory socivl learning wses explanations reinforcement extemal and mermal cognitive
explanations 1 understand hew we leam From ofhers.

In the view of socil leaming, human beings are ned driven by mtemal forees and are nat beaten
B covironmental stimuoli. The theoretical frmework of social learning theory, arguing that the
environm@ts are often chosen and changed by the person through his own belavior. According o
Bandura, that most humans feam throogh selecive observation and seroemibering the behavior of others,
The essence of social kEIfing theory i modeling | and this medeling is one of the mest important steps in
imeprated bearning ond most peeple leam through selective ebservation and remembering the behavior of
others (Bandura, 1971 p. 8)
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Thirough the process This ole modeling hehaviors carvied out by ather people are then stoped e a
person's memory shich will ene day be reculled and the behavier is imiated, Santrock, said that social
fearning theorsis believe that behavior, thouglis and foelings are obiainsd by observing othems. These
observations have be@illpe on important part of psvchiatic development, (fohn Santrok, 2008, p 18)
Prihodi, atso said thot social Fearning theory s boscd on the principle that people leam interpersonal skills
threagh "behavier role modiling”, that if@bservation and imitation of others who demonstrate or model
suceessful behavior m o sinsmtion, The basie principle of leaming sccording to this theory that wha
individuals learn, especially in social and moral léarning occurs through faitation and the presemation of
expmples of behavior (modeling), This theory also =il views the importanes of comdifoning, becavze the
provision of Freward and pruniimenss, an ixlividual will think and decide which social behavior needs o
be dane. {Pribadi. 2080 p. 87)

In pddition, social leaming theory emphasizes the combination of behavier, environment, and
caozniion & the main factors In psvchiatric development. (Bandura, 1971, p. 3) Thas, in social learning
thaory, emphasizing the mle of cognitive and leaming actividies by observing human behavior and seeing
humans a4 people whe influgnce thetr environment as the envienmen affects themselves o m other
wirds, social learning theory 15 a view thot emphasizes the combination of behavior, environment, and
cagnition a5 meain fadtor in development.

Bandura, expressed four steps in social learming. they arc:

11 The first phuse {phase of attention) i= the conditions neaded for leaming (o ocour. From the resulls of
the study it was shown that role models with high competency status were more likely o be observed
evien though the characteristics of the s@@ents themseboes might need more atiention. The level of
leaming success s detesmined by the charsetenstics of the model and the characteristics of the
oheerver himself, The chamcieristics of the model which are determirantz of the fevel of attention
inclade the frequency of its presence, its clanty, its personal atmetiveness, and the funciional value of
the mexdel's behavior. While the observers' characteristics that ane impoctiant For the attention proosss
are their sensory copacity, level of inferest, perceptual habits, and remnforcement past,

2) The second phase (Lthe phese of waming/redention) relutes o0 saving and recalling wht was observed.
This reteption con be done by stonng mformation mmaginfively or codmg mesde] event= inte verbal
symbaols that are easy to use. Material that is meaningful fo the observer and adds to previous
SXporiencas s casier o remamber.

3} The third phose dimitation phasel m owhich stidents imitate the observad behavier, Mental traming,
direct application. and corrective feedback strengthen the imitation, At some stage, symbolic
dhepictions of madel behavier may peod o be translated mio offactive action

4) The fourth phase (the motivational phase) & whether studens are memivated o de cemain types of
behavior or pot, Observers will fend to adopt the behavior of the masdel if the behavior: o) Generales
cxtemal rewards: by Internallly the ohscrver gives a positive assessment ©f The obseiver szes that the
behavior is heneficenl for the model isell {Bandura, 1971 p. 9

Depurting from the frme of mind of secial leaming theory, the writer ties t present an analysis
of the theory in Forming lamie character through tee tradition of Ngefat Jembrana-Bali,
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H. RESEARCH METHODS

This research is @ field reseurch which is gen@@lly used for studies of ethnographic studies
(Bailey, 1982, p. 33} This research explanatory alis o explain the analyss of social learning theory in
fomming charactess through the teadition of Mgetor in Bali, This research stans from March until Sugusi
Mol%, Specifically this reseanch focuses its observations on the explinatory analysis of social learning
theory in formmng hurmenist, pluralist, ond toleramt chamcters, which are aciualized in the tradition of
Mpefed

This research uses a gualitative approach. The auhor uses a qualiative approach. because the
pithors are integraded into the@fantion and condition of the objeet under study, (Memiam, 20049, p. 91} In
addidion, q::u]:ha:imﬁemh,alm refemed to as antistic research. Becanse the reseanch propcess 5 more of
un artistic pature (fess patterned) wnd is abso called an mterpretive method, because the resesarch results o
fore comcerned with the interpretation of data found in the feld. Furthermore, qualitative research is a
rescarch model based on post-positivistic philsophy, used 1o examine the condition of objects nuturally
where the msearcher is a key instoument, { Sugpvono, 2000, p, 133

Lincoln and Guba identifeed several axiems in qualitative research dhat were elevant o this swdy
including: 1) The Mature of Beality, Qualitative parsdigm rescarch interpretive. Thit I an object or
reality cunmot be seen partially and broken down mto several vaniables, Chalitative research views ohjects
iz dhynamic, resubts of though! construction and interpretation of observed phenomenas, as well ux holiske,
because every aspert of the object has an inseparable unify: 1) The close relationship between the
resgarcher and the investgator. In qualitative research, researchers oot only function as researchers. but
plsa functom os human instruments  through  dota collection technigues  patticipant  ohservabion
participatory observation and abse in depeh inerviews, thus gualitative researchers know people whio
provide data; 3) Becgprocal Relations. In gqualitative research that is holistic and ensphasizaes more on the
process, in seeing the relationships between varables in the object under study, o sesearches who dses a
quatitative approgch must alwoys be mberactive so thal the process of matual influence B awnkened
Creckprocallinteractive ) 4) Teansferablicy ., Quinlitative research does ned peseralize, but rather emphasize
the acquisitidgER information in depth. (G, 1983, p. 63)

The method vsed m this @§arch is the cose sy method, Case studies we one of the social
sciences resenrch methods that are mare suitable f the main gquestion of & study regarding bow or why, i
the rescarcher has finle opportunity % control the events to be investigated, and i the focus of his
resedrch lies in confemporary phenomena in life mal. (Yin, 2008, p. 25} Case sdv research can e
divided inta thres types, they are: explanatory., exploratory und deseriptive case studies, In this paper, the
writer uses explanatery tvpe. The vse ol this type is to explam o senes of events where the explanation
rrEght e applied o other situations. Secial leaming theory could be rebevam to the formation of characiers
through tradition of Negejfor given the similanty of the internalization process of social life in Ngefol
traditicd)

Datan collection techmegues in this study were camied out by means of observotion, and in-depth
imtervigwy shout locad wisdom oo traditions of Ngejod. The obaervations made aim 1o directly observe the
activities of the wadition of Nesjior as an informal educstion process and its theory of sockal learning m
Fermbruna-Bali, This observatgen 15 directed 0 understond  the setting of educiion and the social
conditions of the Jemi§fha people. & well a5 w understand the sociological conditions of the people in
the tralition of &pefor a5 a means to form the character of the Jembrana-Bali community .

The next wechaigue in this sudy is an in-depah imerview . Through this echnigque, it is expected 1o
obtain a bot of information from informamts, Unstroctured iderview technigue is the interview fechnigue
chosen in this studv. Dotn collection techniques with unstructured  interviews, acconding to Deddy
Bulyvana, through this technigue allows mformants to define thermselves and their environment using their
own terms by their own words) which of course is hased on the colture und tradition they profess,
(Ml yama, M0, @, 30)

Furthermaore, in mnidvang data, this study refers to the Milles and Hubermen daota smalvsis
EDcedures. According to Milles and Hubermen. data ansivsis in qualitative research generally stans from
dutn collection. dotan reduction. dota  presemtation, and drawing conclusions ar vertfication. The
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methodological elements in this procedure simulaneouwsly reflect interactive analysis components.
(Michoel, 1942, p, 1% Apalyzis sctivities during data collection are intended to establish focus in the
field, compile provisional findings, make plans for subsequent data collection. developrment of analvibeal
statersents and seming the pest data goals. Then fron the data colkection, reduced @5 an effen to select the
focus on simplificaton, and abstract feld data.

In@ % process of data reduction, the researcher makes n sclection or mapping by creating
categnrics based on the problem under study. Afier the resubis of a et of reductions, the next step is o
present a set of infommarion o date compilad and the pessibility of drawing conclusions. The conclusions
ure alzo verified during the research activities tuking place in the field, so it will be clear how the
charactersibes of the data are valid.

HEL RESULTS ANIY IMSCUSSIOMN
Historical Background of the Arrival of Muslims in Jembrana-Bali

Mention the word of Bali or the provinee of Boli, then what comes to people’s minds 1z an iskand
with its nanal beaury which; exotic, unigque cufture, and of coarse the majpaity of Hindus. The image is
even very worldwide and is known among foreign trivelers, Even with ol its vniqueness and beauty,
many foreigners think of Buli as their own country, Mo wonder they are mene fumiliar with Bali than
Indomesia. {Mashod, 2004, p. VI But the fact, Boli B multicthnic iskand which there = not only o Himdo
cammunity, but thee 5 a Maslim Commuoniy of various other ethadeities. From 321 008 population of
Jembrana. Hindus are the inajoiity of the population of 231707 people of amound 72 18% Tollowed by
Mushims with o population of #1329 people or 25.34%, then Christions 4080 people or 1.27% then
Cathoedics nuember 2,786 poople or 087% Buddhisis 1069 peaple, or 0.33% Confucius 15 souls, or 00006
and beleef Tow 12 sooks or 00 ( BPS 20005 data) here it can be aeen thal Jembrana iz oot inhabied by
JUISE (e COMTHETEITLILY

Specibically for the spread of Muslims in Jembrana divided mte two places and times. that = the
ancient Muoslin eommunity in the Baluk Village {formedy the Banvubine Yillage) and she Buslim
carmmunity of the ancient village of Loloan and Air Kuning. (Mashad, 2004, p. 1510 16 it b5 draced Fromm #@s
hestory, the Muslim commumity in Fembrang, in fuct there have been Wllowing the collapse of the
Mlajapuhit Kingdom by the athck of Demak Islom in 1515, Along with that event, slowly but surely some
the Mojupahit vassal kingdoms were increusing in numbers declore themselves adheremis of [slaom, As o
result of this symptematic veality, the Majapahit Kings were corverted to Muslims, especially in Java,
Beligious leaders, skite officials, andéor primces who did ned want b oceept Islom, chiose to flee to other
regions in the archipeligo,

This event did m ke place simultanecusly in one peciod, but proceeded for alises a century.
Alomg with the Islamization process in the land of Java, Roro Anteng and Joko Seger with their followers,
fled o the slopes of Mot Bromo, so that their offsping are now bedier known as the Tengger tribe
(zhort for the combined words Anteng and Seger). However, more people chose do leave lavo for Bali,
including Prince Wilss and Pangeran Sepuh from Blambangan. The displacement cvents of Pnoce 'Wilis
and Pangeran Sepuh turned out 1o be procisely and ar the same tmse become the base of the existence of
the Mushim community in the Jembrunn area

The evacuation of the twoe princes sas accormpanded by relatves and followers sho nuumbernad
about ) people. Amving in Bali, the two prnces cans i Pura fath with & magical stanee as a souvenir
for Raja Jembrana. Doe w the fatkpue of careving i the nagic stmoe was cemporarily deposited in Lateng
before they taced King Jembranp, Rajp lembrana welcomed their arnval ond ordered that the gifts be
placed in Jembrona Temple. The two pringes then went on to face King Mengwi, becmize the Kingdom of
Jerbdana was mdeed under the sovereignty of the Kingdom of Mengwi. Before leaving, the mava were
accompanied by the King along wath o servand pear the king nomed Pun Taboh who wos pssigned o
cantinge 1o mweompany the prince. To the twe princes, R Jembrona todd him o report smvsediately
when he amived at Mepgwi ond if he higd problems. Appoarently, when the two princes amved in the
Kmngdom of Mengwi, they wene arested, even Prince Sepub was Killed, While Prince Wilis and Pan
Tubah muanoged to escape und returned to the Kingdom of Jembrmano, Heaning the report the king f2ht
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wshiomed. because be bhzlt unoble o protect guests, the king decided 10 commut suicide. While Prince Wik
wha wanted o refurn to Jova was pot permitted by the roval fumily, by the Kingdom of Jembrono he was
given a phot of land i the village of Banyubieu (now Baluk) under a large banyan tree. Then at this
focatien Prnce Wilis and his followers buili g sentlemment and fo faeilitate praver, Pangecang Willis built a
teimple which was larer kinown as the Majapahit Temple.

The quite urigue here, that among the loval follewers of Prince Wilis, it tums out there ure those
shay have embraced Iskam since foom Java. Although different religions, bt the Muoslim servant rermsained
faithiul o accompany his master. Finally, w bonor his loval accompanist, Prince Willis alse built a
mosgue to the west of the temple under the name Majapahit Mosgue. And they are the ones who laer
biecams: the forerunners of the Muslion community in Balak Yillage. If it is based on this histecy, it means
that the exmtence of Muzlime and Hindus in the Balok region i as old a5 it origin

Secing the differences in beliel amorg his followers, Pnnce Wils made an agreemont on
tolerance betwern religions commumitess in his new bocoton, To respect Muslings, in every temple proyer,
it i5 net permissible to wse pork for food and simply replace it with ducks. This mle comtimues o be
followed down amd down until now. No ooe even dared o break it Until before 1965, ihe Muslim
cammunity amound the Majopahit Temple joined the emple ceremony even thomgh it was only for
respect, 5o that ds presence does not idke and daypdreasming, Mustims are engaped to mefidirg, the ballad
Benpganis (loval, while Hindus melideng merpasarr. But along with the mereasing awareness ol the
purification of Elam including the Bawvubirg Muoslion commumnity, the Mslim commanity i oo longer
bovolved in worship, but sull involved in secunng and preparing ceremonial actvities ar e emple.
{ Interview with 1BE Dharma Santika Putra on 5 Apol 200%).

Avcaher Muslion community in Jembrana is the Loloan Communicy. This Loboan community i\
descended from the Bugis-Makasar and Malay (Kuala Trengganu} tribes wheo migrated o Bali several
cemturies ago. The exitence of this Muslim community 15 also Msoncal evidence, that [slam has long
been included in the Fembrana repion by mainfaining the religion of Iskm amd Bugiz and Maky custons,
Unlike the Muslim community on the Bland of Bali. which generally uses the Balinese language a8 8
fians of dakly comumumication, the community in this place appamently still uses Malay as the language of
carmmunication,

The Loloan ares s diveded inbe three regions, that s Sowath Lolean, East Loloan, and West
Leloan, Local people wsed to coll South Loloan with Moresan, Monesan residents 5% are Himdus,
Wheneas i West Loboan it is inbabited by Musliom and non-bMuoslin residenis, with a rateo of 3005 Muoslin
ond 5065 non-Muslim (Hmdo, Boddhist, Christian, Confocian and others), With o limited river that
stretehes or divides (he aren, 10 the east of this kecation lies an anes called East Loloan. East Loboan is o
population area on the island of Bali where almost 96% of the population &5 Muaslim. East Lobean & pan
of the Stae Diestrict (now Jembrma Districty of Buli. The location of this area s £ 30 KM from the
Giillimsanuk Perry Port and abour 84 KM from Denpasiar Cirv. East Loloan, a green village. a variety of
planiz thrive in this area. Most of the people of East Loloan work ws fishermen who initinllv did not fish
in the sen, bai in Pengambengan, which bs a small lake gr move accurately called 2 swamp with lots of
fish. Along with the development. the fshermen are now vsed to looking for fish to the high seas.
 Bomdboni, 2004, p. 10 )

Besrdes Loloan, another ald Muslim community ks Arr Kaning Viltge which s adjasent 1o Yeh
Kuning Yillage which also mcans vellow water. The difference is. if Alr Kuning Village & inhabited by
beluslirn commumnities, while m Yeh Kuning Yillage. it is inhabied by Hindw communities. Dunng the
struggle in 1945 the Air Kuning Villoge was wed o= g stopover for [ighters who were members of the
Lesser Sundu sy led by Colone] Anuinerta | Gusti Mgurah Rai (now his name is enshrined as the name
of the Imemational Alrpont in Bali). The ongins of the Muslin community Loloan and Adr Kuning
Jermbrunn alias Jimbarwana ane people who are ethnee Bugiz, They come in twe stpes, Fiest. in 1653
1655, Secord, in 16E-166] follewing the end of the Makossar wor between the Kingdom of Gowa
pgwinst the YOO which was led by Daeng Muorewa,

The Bugis-Makasar inbe is gencrally an escape after a booga treaty when the Kingdom of Gowa
lost the war with the Dutch. The escapees hod moved several bmes, because they were being chused by
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the Dutch. They wre aoradic wround the castern and nonthern coasts of Sumaltn, the west and south couasts
of Kolimartan {called the Pegatan Bugis), West Jova (Banten ), Pusaruan {East Jova), and fmally Badung
and Adr Kuning-lersbrana (Balil.

The fugitive from Scath Sulawesi contioees 1o be chased by VOO soldiers {the Speelman flest)
and Arung Palaka fleet, because some of the remaining boats from the Bugis-Makassar squadeon still
have cannen guns. Al that time, the VOO imentionnlly boilt o negerive image, that the fogitives were
pirates, becanse they often camied oot attacks on YOO ships. Even after Makasar fiell i 1667, the
Metherlands made a contest, that the Nethedands would give a prize of 10000 ringgil o anvone whao
could capture the eskodron (thouts) of Sulton Gowsa's descendants (sotaling 4) called fmun alins prraes, (4,
Drarmanburi, 1993, p. 200 Before going to Bali, the refugees fromm Goowa had time to hide in Panggang Bay
Blumbungsn ond they survived as fishermen, Some of them then moved to Baleleng (Pantai Linggal, hut
some were o Jemheana, because at that time, Blambangan and Jersbeana were the temwitory of the
Kingdom of Buleleng,

Mext Daeng Machoda was interested in moving to Jembrann around 1669, At frst, they landed at
Air Kuning then entered Kuala Perancak and lived for 2 while at a location calbed Kampuong Bali. His
legacy & still there, in the form of clear wells which residents call Bajo wells. Finally they were given
permission by the kong of Jembrmno, Arve Pancornm (Gust Mparah Poncoram) fo settle, Their ploce is
now known s the port of Bondar Pancoren (the old pont n West Lokoan),

The exiience of these refugees is o fact novt a burden for the citizens of Jembrana, instead i
becoanes a blessing. bany of the Bugis became the main secunty forces (sobdier), and succeeded in
building o new cconomy in fhe form of & port, Thanks o the eskodron merchant boats, descendonts of
Subtan Ceoowa, Jenvbsana eventually became an area that was no lenger isclated from the omside world.
This reality causes the relationship betwoen the Bugis-Makasar {hereinalber refermed tooas Bugis) and the
castle to becorne fomiliar. Especially Daeng MfEhods and the Bugis cannon shooters became the
bockbone of the Jembrana force, especially when 1 Gusti Ngorah Panji Sakti {16800, Raja Den Bukit wheo
camie frorm the nenth of Bal Island (Simgarajo-Bulebeng) anacked Jembrana, Jembrma indesd lost, sind
became the kingdom of Yassal Buleleng, but the suppon of these Muslims never faded. oven rermained
firmly planted in the mind of the castle,

In 174, anather convey arrived by the leadershop of Syanf Abduliab Al-Cadn (old syant) who
wiis none other than the younger brother of the Sultan of Pontipnok, Syanl Abdurmbman Al-Oadri, At
that time. the Sultan of Pomianak surrendesed from the Netherdands (17949 and Syvanf Abdullsh A»L-Cadri,
dich niot accepd the realiby, =o e continued to fight in the ocean and gooon an adventure by bringing ormed
canmon armed squadron, One boat =ettled in Eost Lombok, the rest arived af Air Komng Jembrann, When
going along the o Gading River to the soeth to the shah bandar, Svarif Abdullah Al-Cade gave a sigeal
to the subordinates i the Kalimantan language, Liloan thend), so that the surmunding village wos then
narmed Laloan until now.

Svarif Abduilah Al-Chdri entered into on ogreement with Hindwas in Jembrana. [IF based on moyal
rubz4, all canngns should actually be handed over o the king a4 did the Bugis who had come first after the
Makassar war, but Svarif Abdullah A-Cladri, offesed anosther way, the cannon remaibed under Bs own
control, but would be used (o defend the Jembruna Kingdom. This agreement was reached and the
Kalimantag-toan Moslims were allowed o live on either side of the 8-hectare Tjo Gading river bank
north of Bandar Pancoran. Svarif Abdullab A-Cadei medbe a village 1o the east of the river which is now
called East Lodoan. In this new place. Syarif Abdullah Al-Qadry, Bter known as the O1d Syarif, becane a
spiritul leder, sceompanied by Muohbuboh {prince), Abdul Hamil (dhaiibl, Amsvik (Perbebel], ond
Tahol {communder of the roops), The warships they owned wenz loter converted into mercham ships. and
thzy even explored a8 far as Singapoce,

The two expeditions (Bugis and Pontimnek), are the second wave of the arrival of lskam i
Jerobronm, The arival of these two Muslim groaps wos welcomed by the kong of Jembrana, Ther: are o
number of fundamental repsons why these two groups of Muslioms were welcomed with open arms: First,
the existence of Muslims i Jembrana which was already there was able to establish gomd relations with
the Hindu community; Secondly, Muslims wha hove been in Jembrana bave prosven o be able 1o beogme
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highly dependuble und kwyval forces or soldiers, B was proven when Paed Jembrani was destroyed and the
roval fumily waos killed by a flash flood, the Islomic community did not necessorily build an empire of 8=
owil. They even helped with the conatruction of a new castle assiged by King Mengwi: Third, the seality
tedls, thar Muosltims bave extmordinary services in the development of commereial poris that have a very
pimsitive influence o the progress of the kingdom: Fousth, Blambangan was controdbed by the Dutch at
thit time, s that @ could threaten the security of Jembrann even the futume, As a result, the presence of
fugitives from Sulawesi and Kalirantan who sere all former royval troops can certainly imerense the noyal
o,

Togetherness of Hindus and Muslims is abse interwined to the =ocial, economic and cultur]
seciors. There are Muskims who work an the fand of Hindos, and vice versa, There are also traditions that
ure hoth carried o by both religious communities, such as Npejoo, Mebepaoe. Nograk Made, und aodhers,
%0 % 10 create o harmonious scculiuration.

Anulysis of Sevial Learning Theary in Ngejor Tradition

Mpejm i a wadition of foeod delivery between Hindus and Musliog in Jembran-Bali. Social
mteTuction {Neeim) bebween Hindu-Muslhim mesidents in Jembrana i colbed mefersbione, which can be
inlerpreded o= socinl indermction that aims to help each other, both in religious activities and social
potivities, This muatunl assistance pctivity oocurs, when there are villagers or indigenous villogers have a
job or a necessity tha requires help with epergy and money. Efforts @ help each otber is done either
requested (pgédife adung ) or onselicied (eeseka ) Although ool requested. Jembrana residents usually
provide assistance voluntarsly becavse they feel siblings (eguil), For exumple, villagers who have kinship
ties with Banjar sesidents will immeditely help when their relatives hobd traditional ceremonies, On the
other hand., thix wretenidfung will also be done by kampung residents whe have a fmternal relstionship with
the residents of Kampung. Meteruling, B wot only limited o helping each other i community activities
but alse in berms of reatment and wssistance. This con be seen from the many Hindus who come and sk
o help and assistames Teem the kai o religions teacher i Jembrana, {Intervies with | Kemang Amana, 7
April 2009

In the begimning Veejior or alse colled Mesoiton con also Yaduva Sesa is a tadition in Hinduism
in Hali, where Hilus present their conkimg to God every day in the moming betore being eaten as o form
of gratdude o God, This offering is done s that the food enjoyad his maximum benefits, {Soyatra, 2020
Mpefed, Yadvya Ses on Mabanien Safben is an application of Hindu merality, which requires people to
always net Amersangaea, that iz selflessness and Amber Porg Werdin (priotidiang interests natside
oneself), The implementation of Fodoye Sese ako means that after fimishing cooking, humans are
required o make offerings in the form of food, because food is the source of life in this workl.
Phibosophically, Neefer or Masaibar = o form of gratiude for what God has given to humens, While
Yadova (religious ceremonyl is o means o connect wih Sang vy Widld Wese (God Almighty) to
obiain purity of soul

Throngh Agefer, bamans bol only connect themsebes with God. bui wlso with all His
trnifestations and creatures, including nature and s contems. So. Ngejor then develoged inte a tradition
of sending food between felbow citizens in Bali Etymologically, Noefor is a Balimese term which means
“tip give.” The tvpe of gift can be in the form of food. cakes, or fruits. In Bali, this oadition is generally
diveded mtn 2 forms. they ame Ngejor when feast day and Ngejer when soindone has a celebration or a
particular rraditional or religions evem, (Naharuding 2009, p @400 10) Mgefor, sivieg each other {in the
form of Tood) 1o others, giving food 1o other residents who do pot perform o celebration, becouse not
every religious ceremony in Boli i held simultsneouwsly, such as religious ceremonies relating to humans
such as Ororan, quanerly. a ceremony in the temple yard or thanksgiving . Even the cubuse and wadition
of Npefer 15 not only for Balinese Hindu people but olso for Hindo people with non-Hindu people so that
they strengthen secinl tles, und can gei o know goch other well. Geadually this traditien Became a goosd
expmple and became sociinl capatal moerepting religrons birmeny, This phenomenan 1z moluded in the
first atage of the framework of social leaming theory, that is stage or phase of atention in which Hindus
us @ rede madel then Muoslims recall their cognition through ohservation und then omitabe {onitiion}
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The harmeenious interaction between Muslim ond Hindu comumunities which manifesis m the
Mpeiot tradition arises when one of the citizens, both Hindu and Muzlim, his traditional work, they invite
other fesidents or express gratitude by wending food. When there s 8 Muslio family that holds a wedding,
birth, or celebration, it will invite Hindus and or Muslines to deliver food. Furtherreene, the invited
residents were present with rice, sugar, coffee Giemfvikol and 5o forth. For example during the Ramadan
mants, one form of espect that Hindus give 1o Muoslims is by breoking fust food; such as; thombos, fruif,
foe enghind (young coconut water), and so on. {Samiati, 2007, p, W0}

Mlusling do Mpe for started since the entry of Islam m Bali. This activity i acoually an imiation or
imitation of o tradicon originating from Himduism, Musfims follow this madition, becouse it can be o
social capital in creating refigions harmony. Then aceulurstion, assimifation, complersentation and
sublimation of culture took place handreds of yeurs ago, =0 thot the Npejor tradition was nob only
unpbemsented by Hindus in Jembrana bt alse by Muoslios. This prooess & the secod phase in the
framework of socinl learning theory, that is the waming/retention phase relating to the storage and recall
of whit s observed, that is, after the followers of both religious communities ehserve and natice that
Npefor s a powerful madition in coeating good socie-culiural | they then make Npejor s social capital in
imteTuctling with each odher, so that the process of recolling memory is embedded in the souls and mimsds of
eawch individual who observes the trudition while anabyxing that the Ngefof tradition which in tact can
create harmony between the (wo religlons communities |

Afier the second phase is passed. the food increases o the next phase, the imBation phase. The
experience gained from the Noefor radition which was originally camied our by Hindus as a form of filial
pizty 1o God and all of his creations, both humesn and noturil, was gamduilly moved by Muslims to cary
out similar traditions. In the framework of thinking §lial leaming theors, this stage is called Bevond
Beinlorcement . According w Bandurs, every behavior does not always use nemforcemend m i formation.
Reinforcement is important in determining whether a behavior will continue 1o occur or po. bat not as the
sole forming of behivior, Becouse for him people can fearn (o do =omething only by observing and then
repeating what they shserved {Bandue, 1971, p 213

Apefod for the Muslion community is a form of botherhood and hamanity to Hindos o Jembrasa
which iz wsunlly doene dunng the Exl al-Fitr, Eid al-Adba, or when Muslims have a celebrution and or
other religious events. Toahkurmbman, said, be told me thot be obways Mpeior with his Hinda friends
when there were celebrations at his bouse, such as sulvation, muarmioge, circumeision wnd so forth, He
added that through this tradition, the selationship berween Musling and Hindus was g stronger and
irtimate. (Interviess with Tauhkormrohman, 9 Augost 2009 The zame thing was said by | Komang Arsina,
(Chair of Parisada Hindu Dhirma Indoness) of Jembona Regency, he spid that "often when 1 om
celebrating Galungan or Kuningan and other celebrations. | always think 1o jostbe or send foosd o my
bhrathers who ame Muslim, of coumse the type of food that | will gree 15 not comtrary to Islamic low *, He
il added that the positive impact of the Mgefor tradition was exraondinary in maimaming harmony and
strengthening the sense of brotherbood among fellow mefigions commuanities and this tradition would not
never lost, because e introdocton and practice of this tradition has been instilled early on, especially m
the family environment. {Inerview with 1 Komang Arsana, 7 Apel 2009 From thifphenomenon, what
will be fermed by Albert Bandura sz reciprocal determeniztic is an approsch thi explains thst human
behavior W the foem of continoods reciprocal  intecaction between eognitive, behavioral, and
environmental determinants. This eciprocal dereeminant 5 the basis of Bandura's social leaming theory
in understanding behavior. (Bandura, 1971, p. 3%)

Ali Babman, s a Kelian dmgy (Hewd of the Environment), in Pengombengon Villoge, also
eluborates on this Negior tradition.

"When 1 was an emplovee ot a fish carming factory (sardines) ot PT. Bali Maya Peemai, and my
pesition is supervisar (chiel production supervisort of surdine production, out of 100 of my men, &7 is
Hindus, and the rest arg Muozlis and Baddhisis, Now when the Golungan bolidey, my subsrdinotes
whe are Hindu will surely send foodd to me while silanirraliim, so om [Loas a Mashim, 1 will de the
same thing to them when Exl al-Fitr and other holidays. This & tuly o radition m Fembrana that &

able io create harmony among religious communities .
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According 1o him, this Nyejor tradition = s o means of strengthening sblurcad insanivesh Chrothechood
wmemg humon beings), ond wbipneah warkoemivesh (brotherhood of fellow countrymen. | Interview with
Al Rabsan, 10 Apal 2009) Deterministic Reciprocal theough this wadition has been irtetwined for a
long time andd meflecis fomilirty in daily life, which indiectly has @ positive impact m strengthening the
harmony of religious life that has been realizad so far.

From the third stages in the amework of social learning theory thinking, # natumakly instils
viderstanding and motivation inevery individoal in the envimopment to care For and preserve the Neefor
tradition. This stage of metivatken is the kst or founth stage of social leaming theory that is awakening of
individuals m the environment o equally core for this tradition, With the preservation of this tradition cn
be used as social capifE}s croate infimacy, peace, and sirengthen the brotherhood between Hindus and
Muslime in Jembrana that will Jead to the formation of chameter, The chamcter that is buill from the
Npefor tradition is the awakening of a mental instinct to always soengihen the ties of baotherhood . a sense
of togetherness, mutual respect, by nod makmg differences in belicfs as a gap in imemaction between the
by reli gious communities,
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Then Bandura, stated that the mastery of skills and knowledge that is complex doss not anly
thepened On ez proscess of aiiention., aedor peprsctoction and inodvatkon E lw been neentioned alwve,
but i also strongly influenced by elements based on oneself that is the sense of seli-efficocy and self=
regulatory systemn. Sense of self efficicy & the Fearnerfindividual's belief that he can master knowledze
and skills according to what is applicable. {Bandura, 1971, p. 31 While in self-reealatory lewrning will
determine the goal setting and self-evaluation of beamersfindividuals and is an encouragement to achieve
high learming acheevements or vice versa. Accordmg o Bandura, to succeed, beomers masi be. able to
provide models that have a droeng isffuence on lesrnes. and sobsequently develop self-nastery, self-
eflicacy. and reinforcement for learners.

Muslimes in Bali, make the clement of homanity & a basic foundution o communicatmg and
irteracting with oiher people of different eligions. Meedod traditicn inspives the soul of the culprit o
protect each other (self-vegulateny). This can be seen from the process of mutual delivery or delivery, I
there is someons who sends food fo others, then the person who receives food s motivated to send food
huck to the sender earlier, Delivering food, s a sense of self-efficsey and sending foed buck ta the sender
is called o zelf-regulitory system, And the zoal setting is the creation of o character eduction model
hased on habits that are determined by twio main laws, regency' {envisonnsent) and frequency dhabits).

Character educition in [slamic view, formulates the values that mast be owned by individuuls ¢
stadents afier completing the leaming process. Vabues o charmcters that must be possessed by individualks
de et conflict with the basis or source of lamic education, they are the Koran, Al-Sunnah and Ljtihad,
(Hilda Adnissvifa, 2004, pp. 1360 Characters in Iskam include: 1) Helping, Q8. [5]: 2,08 [31]: 8-9;2)
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Amar boknaf Mahi Mungkar, ©F [3]: 104, Q8 [22]: 415 3) Social Solidarity, QS [49]: 103, 8 [49]: 10,
(5 [29]: 45, O [ 107]: 1-7; 4 Brotherhood, 065 [4]: 1,06 [9); W3, {Saiho, 2020, pp. 127-148) Even, the
Indoauesian Herieage foundation. detailing the Islamic charweter includes: love for God and the universe
and ity copters, disciplinary and mdependem responsibilities, honesty, pespret and couresy, affectkon,
canz, and cooperation, self-confidence. creative, hand wodk, and never give up, justice and beadership,
kimd and bumbie, tolerance, peace, amd anity, Or what §s determined by Character Counds in Americi
sich oas tnstwenhiness, respect and  attention, responsibelity, fineness, canng, citizenship, honesiy,
courage, difigence, and inbegrity

Values or characters i must be possessesd by students are m line with the goals of the
Indonesian §hople sated i the Law of the Republic of Indonesia No 20 of 2003, which is 1o develop
copahilities nnd fomm the choracter and civilization of a dignified nation in erder (o develop the life of the
nation. ains for the development of the potential of stuwdents to become human beings who believe and
fiear o Almighty . noble, healthy, knowledgeable, copable, creative, independent, and become citizens
of o democratic and responsinle”, Same with the formulatton of the ebjectives of [slamic education ns a
resull of the world congress staes that education must be aimed at creating a balanced growth of the
human personality as o whole, by tmining the soul, mind, feelings, and physical human. Thus, education
must strive for the growth of all hunsm podential, spintul, intellectual, imaginative, physical , scientific,
und limguistic, both individually and in groops, and encovmge the growth of oll these aspects in order ko
achieve goodness amnd perfection. The ulinmte goal of education l&s o the mmplensentabion of fall
devotion o CGod and all His manifestaeens, both &t the level of mdividuals, groups, and humanity in te
browdest sense, (Nata, 2000, p. 623 It is cleff3thot [slamic education leading to the formation of characters
that can be created through secial leaming theory in the Ngejor radition in Bali.

Funthernwere, Islam sees the churacter as referring o the mion o’ Ta'diy used o be tnnslated in
Indogesknn with "Training” oo *Habitustion", which is derived from the basic meanings amd woids of
pltefner-vi @efui, mezins o drain und discipline oneself 1o behave well, throw g party or emuosement, act ond
behave politely. CYunus, 2000, p, 3@ dab (choracter) is one of the termes used for educatien based on the
hadith of the Prophet Muharmmad "Addabani Babbt fa ahsana ta'dibi® (My Logd has educated me and thus
hecame my besi educution b, In this hadith the term of Todié explicitly (means education) = osed from the
wird addaho menns to educate. When this word @5 used Tor education, it means that God educated His
Prophet i his own way and cetainky contained the concept of perfect education, {Mamzhiir, 2003, p, 202)

According i Al-Adas. that hadith understanding 5 "My Lord has made me recognize and
ncknow ledpe with adaly icharacter) @§hich has been produnlly instilled intes me, the right plices of
everything in creation, s that things it lexds me oo the recopnitin wnd recopnition of His right place in
the eoder of being and persenality and as a result, He has made my best education ". Thus there is oo neesd
ti bt that the concept i process of education has been included m the term Ta'did and that the exact
tetrn b0 indicate "education” in Blam is suffeciemly revealod by him, (AL-Alis, 1996, p. 36)

The term Ta'dié implics knowledge, teaching (Ta'fie b ond poodd nunturg ¢ Tarbival), There was oo
elerment of mastery of ownership of objects o studenrs, besides it alse did not cause nterpretations w
educate creatures olher than humans. such as animals and plans. Because, according 1o CfElstamic
concept, only hmans fol-havavan of-potg) can and must be educoted. Mest, ol-/8 s, defines aduction,
including the educatonal process. as the recogmition and recognition of the exact places of evervihing in
the pegukardy of creation in such a way that it keads 16 the recognition and rocognition of the poper places
af God m the ovder of the form of personality, (Al-Atas, 1996, p. 61} Thenefore, Ta'dile, is the most
approprivte and aceurate werm to mdicate Islamic education, especially relating to character,

The terminofogy of Ta'ddl is in accordunce with the culiture of the Jembronn commmunity in family
life. Generally they instill the concept of Ta'dih in the form of idess and ues, as well as o worldview
bused on the philosophy of life of the Jembd@@h people themselves, that & Tri Hite Karana (three causes
of welfare) inchading; Parfiosrgas (2ood relotiens sith Geslh, Paweongan {gomd relations with fellss
humamns ), sad Palemraiian (god relations with naturel, Yiews of life this is embedded in the seul of every
carmmunity. One of the awans o endody this philosophical concept is through the Vgefor tradition. This

tmdition cun indirecily develop ull the slements of individunl personal potential i that environmem.
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The potzatial elements that wre badlt are spimbuality, oeorality, sociality. ratonality, and o high
sense of sodidarity o create a conducive emvimonment and situation, which by Ahmod Tafsir, these mental
elernents are compopents of character education. (Tafsic, 2005, p. 37 Being agitated can foom an llamic
chamacier 1o the Jembrana-Bali comrmnity, though & process of reciproci] Deterninism. Aceording to
Bandura Reciprocal Detenminism can be interpreted as a reciprocal melationship between 3 inseparahlbe
components, they are: person, envieomment and behovior, Bambumn summarizes the three component
irteractions i a figure hobow:

This figure explaing the relationship between reciprocal rather than one-way @Ros. Jobn
Santrok, M09, p. 163} These fuctors cun interact with esch otber in the lesming process. Environmental
factors: influence behavior, behavior influences the environmem, person’ cognitive factors influence
behaviar. Pessonal factor feognitivel 15 meant s sell-effcacy or self-efficacy which means @ a belbef in
one's own ability 1o deal with und solve problems effectively. A conducive environment also influences
ong's mentl development, If the envimnment is peaceful, beputiful, cool. and plemsant, os seen in the
Npefor trudition, it will have on impact on the formution of psychelogy that is able o behave in
accordance with what is ohserved in their environment, Ngefor stimulates the psychalogy of sounecos
whe will cventoally make the person respond o these activities e do the saume ing. o froam this, the
Jermbrunn commumity's framewoerk 1= embedded, thid ore of them iz to form o bumandst, phoradist, and
tolerant character, through the tradition of Wgefod.

Mlone browdly . chameter education 12 nof really a building construction, composed of o fromework
and mterials that support one another, bul character education s the building of living beings thear
embehy and focilituke the development of their potentials, s for growing Mowers or trees, for example by
ferilizing the soil so tha all its potential can develop, But with regard to human education, there are
specificities very different from plants, One can deviebop cenain potentials in plants through fertilization,
fertilizution, and Fmigation, however, in humons such things con indeed ocour, bt some of their potential
can develop and soome frecze, (MMuthabhari, 20010, p. $8) Because of that, inner teachings are nseded tlsat
cam break the freexing potential of every human being, one of which is through Becal wisdom, which in
this paper & sfriving.

Besides being an inmer teaching, loenl wisdom isa human effort by usimg his intelbeet (cognit @@
b et aned behave towands an object or event that ocours infparticalar spuce, (Saiho, 2009, pp, 64507 As
i lerm, wisdom is offen interpreted as wisdorm oo wisdom, Wisdom is also understood a8 s person's abilicy
to use their @nds to act or behave as a result of evaluatmg objects or events that occur in their
environment. Local specifically refers o the space of limited interactiof@vith o limited value system. As a
space of mieraction, local wisdom invaolves patterns of the relationship between bumans and God, humans
and Felbow imans with their physical envirenment, {Ridwan, 2007, p. 17

Every comimunity i their lives has their own wizdom which 15 used a5 a guide for imeracting
with one pnother, or in responding 1o their environment. The socinl wisdom will thep play o role ps sogial
capital Tor the community b foster muiual trust between them. (Dwija. 20006, p. 81} As social capitl,
local wisdom can be seen foam the dbonensions of insulions of vilues and e dunensions of soczl
networks. Social wisdom in the order of instivations is generally expressed i melations (relations) that
occur between people regandless of religpon or ethnicity as refleded in the philosophy of the Jembrana
peophs, thot is Tor Toem Asd (you arg me and T am youd, This is oo elated 00 the concept of volues that
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govern the harmenious relationship betweffl) humans and Ged, humans and bumans and humans and
noture as contwined in the philophy of T Hite Keramg. (Interview with [da Bagus Ketat Dharma
Samika Pusra. 5 May 2009)

When siewad in the Blamic world, the conception of Tel Hita Karana 12 alss the core of lslamic
teachings, that B moral guklance. Iskam emphasizes the eachimgs of ihsan or poosdness and does the best
for all parties by net discriminofing between tnbes; religions, races, and groups. B stars with Gaod,
intelligent beings, and even inelligent beimgs. The presence of the Prophet Muhammad, carrying
teachings whose main purpoese is to invite peoplie w0 do the best (mocal) 1o febbow creatures coeated by
Godd, in pecordunce with his wonds:

G alla sy St
fii facr, T am send ovre oder Huen i perject nolde charmcier

This fuct shows that he was tasked with perfecting vanous areas of momality based on chamcier
and mosals. Conduct in interacting - as taught by the Prophet - ot only o fellow bluslins, bar o all
humans regordless of religion, mee, ethnicity, and closs, even 1o all of God's crestions. The Prophet
Muhammuad Sow, also remmeded Muslimes through his word; ey

Jd

il an a4 g i gl [
Tirere i3 hee Joairh b oome of voo el e Tikey iy trotfer, weliof e fiked for Fimself.

Oce the imponance of leaming and the applicaton of morals in iperacting with the surmounding
carmmunity, 3o that i7 humans et o be seid thet he has faith and fear Allah, then it s obligakory 1o
metintain brotherhood and maimain hammony in soeckety. This 5 based on the woeds of the Prophet
Muhammud Saw;

A3y S Ly Y U e 1 Lo DB T by Y 0 a5

Fer the sake of Allah. e deer et belipve, By Allah, e bas o foith, By ASale, be Doz no faith,

"N axked:=" Who, () Messenger? Ul replivd: Urhe neiphbors are nof safie from their crimes and
irierference.

Froom the hodith, it is clearly stated that Muohammad Sawens the last prophet of the message of
treatese-stronghy ndbvocates the application of pood charpcter ke the peophbe wherever he is. Faith ond
tocalks, if applied pecfectly, then give birth o shame. The shame refemed o bere s shame o0 carry oul
pctions which ome noet condoned by God, Actions that are not condemmed by Ceodd, ore penerally said tobe
actians that doonot maintain good relaions with God, do not maintain good rebations with humans, and do
not muintwn good relations with the sumounding environment, which the Jembruna people sav ore
purlvungan., pawengno, wnd peleroln .

Steictly speaking the Prophet Muharmmad Saw. linked the relatbonship between faith and shame
und by alwiyvs paving respect 1o puests and so forth throogh hiz words:

A a5 bl 400 U 106 Sl 5 el
Emdwerrassment ard foirh goo hond dn fead sogenher. I ose does e, then e orfer (alie) does
eXiEf

Faith and shame, ol cncourage their owneds i do gond and nobbe mosals, and prevent them
from evil wnd depravity, Embarrsssment meant 15, shame o do vgliness, shome cunnot heip others, shome
to et arbitranily 1o shers, shame to be unfoir, and other things that are assochated with negative socipl
behuvior in the commamnity. Iskom, 15 2 religion that = net enly o guideling for humans m motters relatimg
to Ceod o supernatural bl gedn Allale), bat also s o puideline |oregulating relations with fellow
humans fhabium min oy as well as providing guidelmes i behavimg towards the envirnment noture
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{Aeafalapne awin @l-"wlane . IF scen in the Koran - as o religiovs gusdehine for Musloms - it has become o
nutional agreement of the Indopesion nation, that there are two important mrgets o be achieved through
the developrment of the weligions field, tha is the role of peligion in the process of aatkoaal developement
and the fole of religion &5 fostering religious harmony. These two objectives ame interredated to the
inferests of implementing sustainable national development. The development of the religions sector as
pari of mationul development, is a caring attitude of the govemment together with the Indonesiin people
towards the development of spiritaal aspects, contaived in the 1945 Comstitution anticle 29 paragraph 1
and 2 as an operational reference for national development that aims o increase the faith and peety of the
Indomesean people while providing guarantess or legal umbrella for religiows activities,

The meanmg in establishing good relations with God (rofdur e Allah), estabBshing good
relutions with humuans (Jrabiwn min g, wnd establishing good relations with nature ¢debium i -
wler), whach i Balingse temnimodogy is known as T M Kovono - necesaitating humsans o always
veam for the pinnacke of greatness in ol their existential dimensions. Cresting hormony between these
three clements 15 an "ideal way” of spirituality that soledifies the soul and directs life so that #t s mat
ambiguous, mortal. let aleme parndoxical. Values that manifest in the character that exist in one area can
be explored throvgh the educotion process by ipvelvimg family members apd ol members of the
cammunity, Becmse in essence, cducation is the responsibility of every member of the famiby,
cammunity, nateon wod state, in the context of forming o pew: generation for the better survival of
hiumanity . There are theee impomant chasacterstics of education, they ares First, educatbon contains valoes
and gives value judgments; Second, education i directed at life in sociery; Third, 1 inplementation of
education is mfluenced and supported by the community environment. From this thind nofure, then this
wis born e term edocation based on local wisdom or ethnopedagogy. (Suknsadinata, 2007, p. 70}

The tracditbon of Ngefod is not only as a transfer of koowledge, but also exiends as o culre
(enculweationl, that is the formation of the character and character of the Jembrana commanity swhicl
subsequenty develops to o broader D, nationally =0 s to be oble o create o more developed and
civilizad Tedenesian pution. Education s a process of socializing salues, koosdedge, attitades, and skilks,
which at the nesa kevel, these values are passed on o children in the family. TEfvaloes in question are of
caurse vilues that wrz in hormony with the mterests of the community, nation, and the Uniary State of the
Bepublic of Indonesin. {Gunawan, 2004, p. 19)

Looking at the portrit of the lembmna communiy's Mgefor madition, there is o leaming
progreasiviey that hes an mpact on character formation. 1F it is related to the Jembrana context. then the
chamacters that are built are humanist, pluralist and pluraliet characters, 3o that o model of peacedul
gaducation hoased on local wisdom 1= baill that makes every individual in it demecratlie, Because, for beth
religious comminitees, Mepenr is a form of brotherly and humsanitarsan leve, an amplifier of atfuovek
imvariva (brotherheod between homon beings), ond sbhwaalr woihanrvvalt (hotherhood of lellow
counirymen of wates) between Hindus and Musfims in Jembrina.

IV, CONCLUSION

The vesearch concludes several things as follvws. Fast, even though the Ngegor Tradition was
imitially @1 iradition of sending food onginating from Hindos, but the socinl impsct as o result of this
tradition was akso felt by the Islamic commumity, which then the Muslims were also happy i do Ngefor
tadition w@odus s a form of the process of complementation between the twe religions: Secondly,
there is o process of chamcter education based on kxcal wisdom which can be found m the Ngeior
trmdition: Third, the existence of Alben Bandura's socil learning theory on chamcter formation through
Npefor rudidions, The result of this setivity is the creation of the individual charucier of the Jembruno
camutnnity which is humanist, pluralist and olerant. As this Ngepor tradition continnes e grow, the
Jermbrunn, community feels noo difference in social interaction, The only difference between them iz
religion, But theough this wctivity religions differences between them nol be o gap in interacting snd
tiving togesher in the midst of society,

Rescarch recommends the importance of rethinking a mode] of characier aducation bazed on local
wizdom (cthnopedagoy). ut least related b the elationship between Muslms ond non-buslims by using
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lewrning theorics that are considered relevand, even for religious communities in Indonesia as o whole.
Becouse, in fuct, the root couse of social ofElict, it could be due to the ignommee of every individual in
the commmunity of the imporasce of the benefits of learnng models besed on local wisdom
(ethnopedazony, The benefis that can b drawn from soceal learning theory in the Mesjor tradition aee that
in addition 1o re-instilling or sharpening the oullook on the life of obe community, theoueh this learning
theory, o strong process of association, imegration, complementation, and sublimation will aksa be created
in thee mids of & madticulural seciety.
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